
1 

 

WoMin Feminist School 

Crystal Palms Hotel, Accra 

14 June 2017  

Re: Ecofeminism as a provocation and a challenge 
 

 
 

 

Dear Sisters,  

 

What is nature, women, land and mineral? How are we nature? How do we relate to each 

other? How does the dominant mode of production (capitalism) affect both women and 

nature? How does society affect and get affected by nature and women? These are the 

questions that became a central focal point for us in the school.  

 

Over the past few days we tried to locate and give expression to the social and historical 

explanation for the devaluation of nature and women. Both are essential for the 

reproduction of the capitalist system. Work that we do in the home is often located in the 

realm of the so-called private. When we step outside our homes and this work is extended 

into the market and state, we observe that if and when paid for, wages are supressed and 

low.  

 

This bonded work (connected often to husband, father and child – that is to care and social 

reproduction) is normally invisible, taken for granted, unpaid and undervalued. We are led 

to believe that the market determines fair prices. This is based on the illusion of competition 

and efficiency. We perform our “labours of love” as our duties and obligations. We assume 
that this is what we have signed up for and look wearily on upon those who “neglect” these 
duties. We sacrifice nature for the greater “good” in the name of this so-called development 

that is yet to deliver something beyond insecurity, conflict, strife, violation, subjugation, 

disharmony and dispossession.  
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Mela sharply articulated that this so-called good is determined by the same colonial and 

imperialist yarn of the past. Today it is invisibly stitched into our new dispensations. It is our 

work as scholar – activists, as the thinker-doers on the ground to make visible these threads 

and connections. It is our work to critique, influence and change the world we live in. Our 

starting point is to locate our oppression and suppression historically. We cannot be sloppy 

here. Our armament is our political ideas, our principles and commitment to organise 

ourselves for resistance and the world we want. Akua reminded us that we need to 

generate sharp concepts as these are the tools of our work.  

 

Together we began to see that we cannot understand waged-labour without understanding 

non-wage labour and that the separation is artificial. Social reproduction is an essential 

aspect of the capitalist mode of accumulation.  

 

Ecofeminism is a provocation and challenge to the conception that nature and women are 

separate and other. It is a way of seeing the world that confronts the patriarchal capitalist 

world-view and challenges many long held analyses on the progressive left and it challenged 

us too. It’s a way of engaging and being in the world.  
 

What does a re-framing of “his”tory entail? What is it a break from? What does this new 
period need to take into account as our countrysides and cities heat up, as our water bodies 

dry, as we dream of rainfall, as acid rain chokes us. 

 

Salleh reminds us that, “this material dependence of the North on the South is known as 
extractivism (Svampa, 2012) and it is how the so-called developed world keeps its lead.” The 
“attendant ecological and humanly embodied debts,” were demonstrated several times 
through your powerful “Her”stories. These stories echoed many key aspects of the 
Swaziland Permanent Peoples Tribunal in 2016 but every account gave a deeper account of 

the levels of violence against you and brought into sharp focus the ill health and disease 

inflicted upon women in these communities. We heard, as Jasmin had explained, that 

violence is anything that diminishes our sense of self – worth. 

 

Capitalist-patriarchy is a mode of accumulation that is dependant on the separation of 

society and nature. This separation is historical and occurs simultaneously with the 

processes of industrialisation, modernisation, valuing economic growth, efficiency and ideas 

of progress and development, which were propelled through the scientific revolution in the 

17th century.  

 

It is through this process that the bifurcation of the world occurs. That is the 

separation/division of things.  

 

The domination over nature and devaluation of women’s work started historically at the 
same time. Ideas to control nature were primarily forged against the idea of the then 

dominant worldview that nature was female. The organic worldview, which is an ecosystem 

of mutual interdependence, respect and value for all species, was destroyed. The process of 

hierarchy was set in motion valuing men over women, reason over emotion, control over 

wild, civilised over primitive, modern over traditional, reality over magic , white over black, 

men over women, heterosexual over homosexual, society over nature and the list goes on. 
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The separation of nature from society is only possible when women as nature are 

characterised as wild, bewitched, evil and out of control. 

 

The ecological crisis occurs when the planetary limits and environment of species are 

destabilised and the survival of multiple ecosystems is under threat. For radical political 

economists this crisis is as a result of the capitalist mode of production, which is based on 

the exploitation of workers and nature.  

 

However during the school we have come to understand that we are a fundamental part of 

nature - not to be other to nature. We are because of nature; we depend on and live with 

nature; we have autonomy and agency because of nature. Samantha reminded us of the 

power of the laws of nature.  It is in part for this reason that radical well-being was located 

within the school. As we learn to breath anew, we slowly make the space to envision new 

ways of being with ourselves and others as intrinsic to nature.  

 

Placing women’s body at the centre of extractivism unleashes and demands multiple sites of 
contestation hence the need for a multi-pronged and multi-dimensional resistance. 

 

One such site of resistance is the body. The body has always been the focus of feminist 

work. Many feminists explain that the body is not neutral. It is subject to norms, power 

relations and context. In other words our bodies are formed by language, culture, politics, 

changing historical ideas and modes of production. No one body is the same as another as 

we locate different context.  

 

However, all womxn bodies are subjected to social reproduction, gendered relations as well 

as social relations. It is through this that we are able to speak about the solidarity between 

and among women. So regardless of the divisions that capitalism sows and fosters amongst 

us such as race, sexuality and positionality, biological sex has been a predominant signifier 

of particular norms, expectations and obligations placed upon the female body.  

 

How do we take forward in our struggle the power of women as nature? How do we 

reconceptualise work from its industrialised, extracted, waged, commodified and alienated 

conception to un-exploited, respected, valued and visible? These are a few our critical 

questions for our next school.  

 

We walk along side you as you make your balloons of freedom 

We walk along side you as you organise and change your world 

We walk along side you as you confront multiple oppressions  

We walk along side you as you make and take the alternatives in your homes, 

organisations and the space that you go into  

We walk along side you as you colour and paint the world you want 

We cannot walk for you, nor should we try 

We cannot pretend to walk in your shoes 

But we can work to understand your terrain 

We can struggle along side you to craft and co-create a new me,  

a new society and new place to call home.  
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Stay gingered up! 

With much radical African eco-feminist solidarity,  

Donna Andrews and Nomzamo Mji (pictured with co-facilitator Jasmin Nordien) 

 

 
 

 

 


